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if ye believe not that I am he, ye shall die in your sins. 


THIS solemn declaration was 
made by Christ to the Scribes and 
Pharisees and a large assembly of 
Jews, in the temple at Jerusalem. 
He had told them, that he was 
**the light of the world; by 
which he meant, and they under- 
stood him to mean, that he was the 
true Messiah and a Divine Person. 
This the Pharisees called in ques- 
tion. But Christ repeated his high 
claim, and attributed their unbe- 
lief to their ignorance of God and 
criminal blindness. “ Ye neither 
know me, nor my Father—Ye are 
from beneath; I am from above: 
ye are of this world; 
this world. I said, therefore, un- 
to you. that ye shall die in your 

for, if ye believe not that I 
am he, ye shall die in your sins,” 
This was as much as to say, that if 
they believed not, that he was the 
Christ, fhe promised Messiah, as 
he claimed to be, they should die 
without forgiveness. And, if this 
were true of those, who denied this 
essential doctrine of the gospel, 
that Jesus is the C hrist; why is it 
not equally true of all others, who, 
in similar circumstances, disbe- 
lieve any essential doctrine of the 
gospel? It seems difficult to see 
any reason, why it should not be 


47 


I am not of 


| 


as criminal and as dangerous, to 
disbelieve one essential doctrine 
of the gospel, as another. The 
declaration in our text, appears to 


| be founded on this general truth, 
| which will be the subject of the 


ensuing discourse; that, in certain 
circumstances, a belief of the essen- 
tial doctrines of the gospel, is nec- 
essary to salvation. It is propos- 
ed to show, 

I. What the essential doctrines 
of the gospel are. 

Il. In what circumstances it is 
necessary to believe them. And, 

Iif. Why a belief of them, in 
such circumstances, is necessary 


| to salvation. 


I. Lam to show, what the essen- 
tial doctrines of the gospel are. 
The word gospel, is said to be 


| adopted into our language from the 


Saxon; and, like the Greek word 


‘for which it stands in the New 


| kind, 


Testament, to mean, good news. 
The gospel is good news to man 
respecting Jesus Christ and 
his salvation. It is news to men, 


as it announces things, which they 


did not, and could not discover by 


| the light ofnature: and it is good 


news, because it teaches what js 
good in itself, what secures the 
eternal good of all who embrace 
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it, and what tends to the greatest | 
good of the universe. 

The gospel is called a doctrine: 
is also called the truth. It 


it 


well as things to be done. It com- 


prises a system of Divine truths or 
doctrines. And, like every other 
system of doctrines, the gospel 
contains certain first principles, 
which lie at the foundation of all 
the rest, which make the system 
what it is, and distinguish it from 
othersystems. ‘The gospel is dif- 
ferent from every other system of 
religion and morals, ever publish- 
ed to the world. Hence its first 
principles are called the peculiar 
doctrines of the gospel. And as 
the gospel is a system of Divine 
grace; so its first principles are 
called the doctrines of grace 

I may here mention a few of the 
first principles, or essential doc- 
trines of the gospel, as a specimen 
of the rest. 

That mankind are transgressors 
of the Law of God, and deserving 
of its curse, is an essential doc- 
trine of the gospel. If men were 
not transgressors, they would not 
need Divine Grace: and if they 
did not deserve endless punish- 
ment, they would not need a Sav 
jour; and Christ would be dead in 
vain. 

The doctrine of atonement is a 
peculiar and essential doctrine of 
the gospel. ‘The atonement made 
by the death of Christ is the only 
medium, through which God could, 
consistently and honourabl y, show 
mercy to men. If God should 
pardon the guilty, without a pro 
yitiation, which fully exhibits 
his hatred of sin as their condign 
punishment, He would not be just 
to himself, and his moral kingdom. 

In close connexion with the doc- 
trine of atonement, stands th: 
doctrine of Christ’s Divinity. If 
Christ were not “ God manifest 


teaches things to be believed, as 
| 
| 
| 


as 
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in the flesh,” his temporary sul 
ferings would have fallen infinite 
ly short of expressing God’s hatred 
of sin, and wrath against sinners. 
The doctrine of Christ’s true and 
proper Divinity, is, therefore, an 
essential doctrine of the gospel. 

The doctrine of Regeneration is 
inseparably connected with that 
of the entire sinfulness of mankind 
by nature. If men come into the 
world totally depraved, and are, 
by nature, dead in trespasses and 
sins, they must experience an es- 
sential moral change, before a holy 
God can consistently pardon them, 
or they can enjoy a holy heaven. 
But, no influence short of creative 
power, can cause men to make 
themselves a new heart. Hence, 

It follows, that the Divinity of 
the Holy Spirit is an essential 
doctrine of the gospel. It is the 
peculiar office of the Holy Spirit, 
to create men in Christ Jesus unto 
good works. But, He would be 
inadequate to this office, did He 
not possess the exceeding great 
ness of the mighty power of God. 

The doctrine of Election is in 
volved in that of regeneration. 
The Divine Spirit sanctifies, in 
time, those only, who were chosen 
to salvation, ineternity. “ Whom 
He did predestinate, them He also 
called. Known unto God are all! 
his works from the beginning.” 
Which leads me to add, that the 
doctrine of Divi is an 
essential Doctrine of the G spel, 
and lies, indeed, at the foundation 
of all the rest. The } 


ne Decrees, 1s 


whole scheme 
of Redemption is executed, ac 
cording to the eternal purpose, 
which God purposed in Christ Je 
our Lord. God worketh all 
things after the counsel of hisown 
will. 

Such are some of the 
loct: 


sus 


essential 
iney of the gospel. I proceed 
to show, 

‘YT 7 


1 what circumstances, it 1s 
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necessary to believe these, and the 
other essential doctrines of the 
gospel. , 

These circumstances, 
various, are all comprehended in 
two words, capacify and opportu- 
nily. 

1. It is only when men have a 
capacity to understand and see the 
evidence of any essential doctrine 
of the gospel, that it is necessary 
for them to believe it. Men can 
never be what they 
have not natural power to do. In- 
fants are incapable of | 


however 


bound to do 


knowing 
anything of the gospel; it is not 
necessary, rete for them to 
believe any , essential doc- 
trines. ‘The 
And of those, who possess 
a share of common understanding, 
some are capable of knowin 
ot t] c 


} 
ital docts 


same 
ideots 
¢ much 
nore than others, 
fundamet 
Christian 
memory, ment, 
are imparted to men in various 
measures. And, it must 

, that no one is bound to be- 
lieve, beyond his capacity to know 
and understand. 

2. It is only when men have 
opportunity, as well as capacity, 


peculiar 
ine 7 ot the 
Perception, 


and judg 


and 
system. 
reason 


| lie 
ve ODVI- 


to know the essential doctrines of 


that 
to believe them. 
fourths of the 


the gospel, they are obliged 
Nearly 
numan rac 
hour, enveloped in Pagan 
darkness. They have never seen 
a Bible, or he ard 3 a sermon, They 
know any 
truths of 
in Christian 


three 
e, are, to 


this 


have no op portunl to 
thing of 
Christianity. 
lands, through the negleet of their 
parents and others, are destitute of 


essent tial 


some, 


the 


the Scriptures, and have heard 
little or not Line of the contents of 
the Sacred Volume. Others, with 
the Bible in their handa, 
been taught to read it 
itis a sealed book. 

possess, 


have not 
To them 
Many, who 
and can read the word of 


holds true of 


563 


God, have never been taught the 
meaning of it: having had no re- 
ligious instruction, it is but a lit- 
tle of Divine truth, which they 
have had opportunity to learn. 
They might say, in the werds of 
the Eunuch to Philip, ‘* How can 
we understand, except some man 
should guide us?” Others, again, 
have had much religious instruc- 
tion; but it has been worse than 
none. They have been taught for 
doctrines, the inventions and im- 
aginations of men of corr a} tminds 
and destitute of the truth, They 
have heard the Scriptures wrested 
and perverted by the sleight of 
men and cunning craftiness, where- 
by they lie in wait to deceive. It 
is necessary for such to believe 
only what they have opportunity 
to know of the essential truths of 
But, there are thos vho not 
only can read the Sa- 
cred Scriptures, but have o 
tunity hear the peculiar doc 
trines of the gospel 
proved and inculeated, from Sab- 
bath to Sabbath, in a plain, intel! 
rible and forcible manner. These 
have the best opportunity to know 
and understand the doctrines of 
the gospel, and are bound to be- 
lieve them, in proportion to their 
capacity. They are in a situation, 
similar to that of the Jews, who 
heard the words of Christ. If 
they believe not the essential doc- 
trines of the gospel, they will die 
in their : 
Which leads me to show, 
lil, W hy a belief of those do 
trines, in such circumstances, 
necessary to salvation 
In order to this, 
That the 


and 


possess, 


ynor - 
vt I 


explained, 


sins. 


I would observe, 
essential doctrines 
of the are all credible. 
They are all true, and supported 
by sufficient evidence. They are 
delivered in language extremely 
plain and Though 


gospel, 


intelligible. 
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some of them involve mysteries, 
which cannot be comprehended; 
yet none of them involve absurdi- 
ties, which cannot be conceived, 
or contradictions, which cannot be 
reconciled. The proposition, which 
asserts a mystery, may be explain- 
ed and understood, as well as any 
other. 
the gospel are consistent with each 
other, and with the dictates of 
right reason. They are all of a 
good moral tendency, or doctrines 
according to godliness. This must 
be admitted, by such as believe, 
that all Scripture is given by in- 
spiration of God. Hence, 

Those who have opportunity 
to read and hear the true gospel, 
must, if they give serious, diligent 
andcandid attention, learn, under- 


stand and see the evidence of more | 


or less of its essential doctrines, 
according to the measure of their 
natural capacity. But, 

3S. If those, who are in the cir- 
cumstances mentioned, do not read 
and hear with diligence and atten- 
tion; if they neglect the means of 
light, which they enjoy, or attend 
upon them wit th prejudice, pre- 
possession, partiality or passion; 
it must be, because they do not 
desire to know the truth: it must 
be, becaase they are unwilling to 
learn and see the evidence of “the 
essential doctrines of the gospel. 
And, 

4. There is but one reason, why 
men, who have both capacity and 
opportunity to know evangelical 
truth, should be unwilling to know 
its; and that is, 
theiy hearts. While holiness and 
truth ever harmonize ; between 
the essential doctrines of the gos- 
vel, and a proud, sinful, selfish 
if art, there is ever perfect oppo- 
sition. The doctrines of the gos- 
pel, are according to godliness; 
they forbid all selfish affections, 
and enjoin disinterested love to 
God and man. Hence, he that 


| doeth evil, 


The essential doctrines of 


| man shall see the Lord. 


the unholiness of 


hateth the light, and 
will not come to the light, lest his 
deeds should be reproved. It 
condemns, mortifies and alarms 
the wicked and impenitent, to see, 
understand and be convinced of 
the truth of the essential doctrines 
of the gospel. For this reason it 
is, that the ungodly and unright- 
eous often close their eyes against 
the evidence of the peculiar truths 
of the gospel, and stop their ears 
against the arguments of such, as 
reason in their defence, out of the 
Sacred Scriptures. 

All those, who ‘thus disbelieve 
any of the essential doctrines of 
the gospel, are manifestly enemies 
to the truth, enemies to Him, who 
bore witness to the truth, and ene- 
mies to God, who sent Him. They 


are, unquestionably, destitute of 
that holiness, without which, no 
Remain- 
are, they must die in 
Their pardon would 


ing as they 
their sins. 
dishonour all the moral perfections 


of God. 
IMPROVEMENT. 


From what has been said, re- 
specting the essential doctrines of 
the gospel, it appears, that there 
is an intimate and inseparable 
connexion between them. They 
mutually involve and imply each 
other. They are all necessary to 
the system. They all stand or 
fall together. Toadmit one of the 
essential doctrines of the gospel. 
is, virtually, to admit them all: 
and to deny one of the essential 
doctrines of the gospel, is, virtual- 
ly, to deny them all. There is 
no consistent medium between 
complete orthodoxy, and complete 
infidelity. Hence it is, that men 
of understanding, when they dis- 
card one essential doctrine of the 
gospel, election, for instance, or 
the Divinity of Christ, seldom 
stop, till they have discarded the 


| whole, and have travelled down 


inna fanecddeaetaiestiea ae 
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ihe road of error, to the lowest 
grade of scepticism. 

~ 9. Tt follows, from what has 
been said, that there is an obvious 
and important distinction to be 
made between those doctrines of 


the Christian system, and those, 
which it is necessary for men to 


believe, in order to be saved. All | 


the peculiar doctrines of the gos- 
pel are essential to the Christian 
system ; but it is not necessary 
for every man to believe them all, 
in order to be saved. ‘To obtain 
salvation, it is sufficient cordially 
to believe as many of the doctrines 
of the gospel, as one has capacity 
and opportunity to know and un- 
derstand. He, who understands 


and approves one essential doc- 
trine of the gospel, is really a 
friend to the whole system; as he, 
who understands and disapproves 
one essential doctrine of the gos- 
pel, is an enemy to the whole 


system. Hence, we may see, how 
a person of weak capacity and lit- 
tle knowledge, may exhibit evi- 
dence of piety, and be consistent- 
ly admitted to the communion of 
the Church. And hence, also, we 
may see, why he, who openly re- 
nounces a single doctrine of the 
gospel, may exhibit evidence of 
heresy, and be consistently reject- 
ed. In both cases, it is incumbent 
on a Church, to judge righteous 
judgment, with fidelity to Christ, 
on the one hand, and with charity 
to the weak or erring brother, on 
the other hand. 

5. It may be inferred, from 
what has been said, that men have 
no right to differ in opinion, re- 
specting the essential doctrines of 
the gospel. So far as they have 
equal capacity and opportunity, 
they are bound to believe and em- 
brace recisely the same doctrines. 
And those, who have less capacity 
and means of knowledge, than oth- 
ers, have no right to differ from 
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them, respecting things which they 
do not understand. It is their 
duty, in this case, to suspend their 
judgment, and wait for further 
light. ‘Though the spirits of the 


| just made perfect, possess very 
the gospel, which are essential to | 


different degrees of capacity and 
knowledge; yet there is no differ- 
ence of opinion among them, re- 
specting the peculiar truths of the 
gospel. They are of one mind, 
as well as of one heart. And, it 
is owing toa defect of holiness, 
and not of light, that saints on 
earth, do not all speak the same 
thing, and are not perfectly joined 
together, in the same mind, and 


| in the same judgment. 


4. We may learn, from this 
subject, that in order to be a 
Christian, it is necessary to believe 
more, in some places, than in eth- 
ers. In some places, there is a 
better opportunity to know, under- 
stand and perceive the evidence 
of the doctrines of the gospel, than 
in others; and men are required 
to believe and embrace those doc- 
trines, in proportion to the oppor- 
tunity, which they enjoy, as well 


| as the capacity, which they pos- 


Those, who live in Protes- 
tant countries, have a better op- 
portunity to know the truths of 
the gospel, than those who live un- 


sess. 


der the ghostly dominion of the 


Man of sin. ‘Those, who hear the 


| gospel plainly and fully preached, 


have a better opportunity to know 
the ‘truth, than these, who sit 
under a weak and confused, tho’ 
an honest preacher. Those, who 


| hear the truth preached, have a 


more favourable opportunity to 
learn the trath, than those, who 
hear nothing but error and perver- 
sions of Scripture, from Sabbath to 
Sabbath. And, in order to be a 
Christian, each one must believe 
and cordially embrace the holy 
doctrines of Christianity, so far as 
he has capacity and opportunity 
to know and understand them.— 
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Charity rejoiceth in the truth. All 
real Christians have received the 
love of the truth, that they may 
be saved. 

5. In the light of what has been 
said, we may see how a faithful 
and instructive preacher of the 
gospel, is a savour of life unto life, 
or of death unto death, to all his 
hearers. Such a preacher exhibits 
Divine truth, as clearly and as 
fully, as he is able. Like Paul. 
he uses great plainness of speech, 
and shuns not to declare all the 
counsel of God. His hearers, 
therefore, have a fair opportunity 
to know, understand and see the 
evidence of all the peculiar and 
essential doctrines of the gospel. 
Hence, they must, of necessity, 
either believe disbelieve, re- 
ceive or reject the truth. Those, 
who receive the truth in love, will 
grow in knowledge and grace, as 
they are fed with ‘the sincere milk 
of the word, and thus become 
great vessels of mercy: while, on 
the other hand, those, who reject 
the counsel of God against them- 
selves, will rapidly harden their 
hearts and fill up the measure of 
their iniquities; and while God 


| 
fe 
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endures them with much long. 
suffering, will fit themselves for 
destruction, and become great ves- 
sels of wrath. The best saints 
and the worst sinners are always 
found in those places, where the 
gospel is most ably and faithfully 
preached; for whom are reserveil 
the highest seats in Heaven, and 
the lowest beds in Hell. 

Now, men and brethren, suffer 
the word of exhortation. To whom 
much is given, of them is much 
required. Be entreated, to receive, 
with meekness, the er grafted word, 
which is able to save your souls, 
For the time, ye ought to be teach- 
ers. How lamentable, if any of 
you need yet to be taught the first 
principles of the Oracles of God! 
Take heed lest there be in any of 
you an evil heart of unbelief. 

Let saints grow in grace, and 
in the knowledge of our Lord and 
Saviour Jesus Christ. 

And let sinners solemnly con 
sider, that **the wrath of God is 
revealed from heaven against all 
ungodliness and unrighteousness 
of men, who hold the truth i in un- 
righteousness.’ 


AMEN. 


—= Oo 


FOR THE HOPKINSIAN MAGAZINE, 


REPLY TO EXTRACTS, ON THE DO- 


INGS OF THE UNREGENERATE. 


(See page 343.) 
To the Editor of the Con, Evan,Magazine. 


Sin—In the sixth volume and 
eighth number of your periodical 
work, you have published some 
Extracts from several Sermons “ of 
an aged and venerable i 
whose praise is in all the church 
and whose writings have inst or 
ed many.” Ihave no doubt but 
that you had good reasons for giv- 
ing such an excellent character to 
that pious and profound author; 


i 


and I am apt to think it is possible, 
that I may have perused his writ- 
ings, with as much pleasure, in 
struction and gratitude, as any ol 
his readers and admirers. But 
yet I must say, that I cannot see 
that his reasonings upon the detent rs 
of the unregenerate are altogether 
correct, consistent, and conclu 
sive. His real orthodoxy led him 
to make some concessions, with 
respect to the point, in dispute, 
which I most cordial ly approves 
as not only just and scriptural, but 
extremely candid. He concedes, 
** That godly sincerity in every 
action, is always required of ¢ 
men.’ .He concedes, “ It is th 
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duty of all men, whether they eat, 
or drink, or whatever they do, to 
do all to the glory of God.” He 
concedes, * That the unregenerate 
should not, according to the ser ip- 


tures, be encouraged to use any of 


the means of grace, or to perform 
any external duties, under a notion 
that they will thus render them- 
selves more worthy or less unwor- 
thy, of pardoning mercy, or of re- 
newing or assisting grace.”? He 
concedes, that 
be warrantably encouraged, f0 use 
the outward means of grace, or to 
attend on external duties, with the 
hope of thereby becoming entitled 
to any promise of mercy ‘to sancti- 
fy, or grace to help.” He con- 

cedes, that * the unregenerate can- 
a be warrantably encouraged /o 
strive to enter in at the strait gate, 
by serious attention to religion, 
with the assurance, that, if after 
all they should not be saved, their 
sin will be the less, and their con- 
demnation the lighter.” And he 
further concedes, ** When the di- 
rection to be given respects the 
manner of doing things, or the 
principle of action, or the disposi- 
tion of the agent; no one should be 
directed to any thing short of sin- 
less perfection; whe ther an imper- 
ora totally 
depraved sinner.” 

Now, I cannot reconcile these 
fair and liberal concessions with 
the arguments, which he employs 
to prove, that it is right and pro- 
per, to direct sinners to use the 
means of grace, without holiness, 
in order to become converted. 

One argument in favour of unre- 
generate doings, he draws from 
God’ requiring sinners, both in 
the Old and New Testament, 
consider their w ays, to 
straction, w search the scriptures, 
and to seek the Lord, 
their being brought to repen itanc e, 
and a belief of ‘the truth.’ But 
if Ged has really required sinners 


‘* sinners cannot | 


*s to | 
hear in- | 


in order to | 


| 
| 
| 
' 


to do all these things, while desti- 
tute of faith and repentance, and 
in order to obtain repentance and 
faith, how can it’ be true, “ That 
godly sincerity in every action is 
always required of all men?” or 
how can it be true, that sinners do 
nothing worthy of the approbation 
and promise of God to sanctify and 
help them, while they are doing 
every thing whicn he has required 
them to do, in order to secure re- 
newing or assisting grace? ‘There 
certainly appears some inconsis- 
tency here. Either God does not 
always require godly sincerity in 
every action, of all men; or they 
may do their duty, even their 
whole duty, while seeking after 
godly sincerity. 

He draws another argument in 
favour of unregenerate doings, 
from God’s requiring sinners to 
do right things, without requiring 
them to do them in a right manner. 
But how is this argument consis- 
tent with his concession? He al- 
lows, “ That godly sincerity in 
every ac tion, is valways required of 
all mea.” If God ever requires 
sinners to do re¢ht actions, with- 
vut requiring them to do them in 
a right manner, in all such cases, 
he does nut require them to act in 
godly sincerity. The concession 
is true, but the argument unfound- 
ed. The law of God always pri- 
marily respects the heart, and not 
merely external action. President 
Edwards says, “ The will itself, 
and not only the actions which are 
the effects of the will, is the pro- 
per object of precept or command.” 
The first and great commandment 
of the law primarily respects the 
heart, and external actions only 
as the expression of the heart. 
*“ Thou shalt love the Lord thy 
God with all thy heart.”” And the 
second is like unto it: “ Thou 
shalt love thy neighbour as thy- 
self.’ ‘Though the distinction be- 


tween requiring right things to be 
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done, and requiring them to be 
done in a right manner, seems to 


} 
} 
| 
| 


carry some plausibility in it; yet | 


it has no foundation in scripture, 
or reason, but is a real absurdity. 
Whatever action is required, must 
be required to be done either in a 
right or wrong manner; that is, 
from a good, or bad intention. 


all. God always requires sinners 
to do right things in a right man- 
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el went and enquired of the pro- 
phet as his master commanded 
him. Now, supposing Hazael had 


| gone to the prophet with the same 
| intent, with which he came back; 
| that is, with an intent to murder 


his master,and to usurp his throne, 
if the prophet informed him he was 


| likely to recovers would he have 
For it is impossible for any agent | 
to act without any intentions at | 


ner, and expressly condemns them | 


for doing even right things in a 


ners “ to worship him in spirit and 
in truth;” that is, in a right man- 
ner; but he expressly forbids them 
to bring vain oblations, or tread 
his courts, in a wrong manner. In 
God’s view, there is no ground 
for the distinction between requir- 
ing right things to be done; and 
requiring them to be done in a 
right manner. And if God can 
see no reason for this distinction, 
it is not to be supposed that men 
can see any reason for it. No 
good master will require his ser- 
vant to do any thing, without any 
motive, because he knows that his 
servant cannot act without any 
motive. And no good master will 
require his servant to do any thing 
from a wrong motive. Hence it 
follows, that whenever a good 
master fequires his servant to do 
any thing, he really requires him 
to do it from a right motive, or in 
a right manner. Though the mo- 
tive may not be expressed, it is 
always understood; and could the 
master know that his servant did 
what he required him to do, from 
a selfish, sinister, or malignant 
motive, he might justly reprove 
and condemn him for disobedience. 
When the king of Assyria was 
sick in Damascus, he sent his ser- 
vant Hazael to enquire of the pro- 
phet, whether he should recover 
from his present sickness. Haza- 


obeyed his master? No servant can 
obey any good command of God 
or man from a bad motive. There 
is no propriety, therefore, in di- 
recting sinners to do right things, 


| without any motive, or without a 
wrong manner. God requires sin- | 


good motive. 

Our author supposes, that it will 
be granted, on all sides, that it is 
more likely that sinners will be 
converted, if they use, than if they 
neglect the means of grace; and 
hence he argues, that it is proper 
to direct them to use the means of 
grace, in order to conversion. But 
this, like bis preceding arguments, 
is equally inconsistent with one of 
his concessions. It in these 
words: ‘** When the direction to 
be given respects the manner of 
doing things, or the principle of 
action, or the disposition of the 
agent; no one should be directed 
to any thing short of sinless per 
fection.”? This seems to be giving 
up the whole point in dispute, and 
granting that sinners may not be 
directed to do any thing in a wrong 
manner, or from a bad principle, 
or with a sinful disposition, in or 
der to be converted. The ques 
tion is not, whether sinners may 
be told, that if they use the means 
of grace in a grace/ess manner, |t 
is more likely that they will be 
converted, than if they entirely 
neglect to use them. I know ol 
none but Sandemaneans, who do 
not suppose, that it is more likely, 
according to God’s usual mode ol 
conduct towards sinners, that they 
will be converted, if they use tie 
means of grace ia a graceless man- 
ner, than if they pay no attention 


is 
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to them. But this by no means 
proves, that it is right to direct 
sinners-to use any means, in order 
to be converted; because they can- 
not be directed to use means for 
this purpose, without being direct- 
ed to use them in a sinful manner. 
And whenever sinners are direct- 
ed to use means, in order to be 
converted, they always suppose, 
that they are divected to use them 
with their present sinful hearts. 
They have a clear idea of the dis- 


use the means of grace in a right 
manner, and being directed to use 
them in a wrong manners; but they 
have no idea of being directed to 


use them in no manner at all; that | 


is, without either a good or bad 
heart. And it is believed, that 
whoever does direct them to use 
means in order to become convert- 
ed, in a manner which is neither 
right, nor wrong, never can make 
them either understand or follow 
his directions. 

The ingenious and metaphysical 


author of the Extracts, supposes 
he has discovered and pointed out 


the only rational and scriptural 
mode: of directing and encouraging 
unre generate sinners; and that the 
way which he has discovered and 
poirited out, is a proper medium 
between the elder and younger 
divines, whom he considers in two 
opposite extremes, and equally 
erroneous. As an aged divine, it 
may be naturally supposed, that 
he has been well acquainted with 
the dispute between the elder and 
younger divines, respecting the 
doings of the unregenerate, which 
has continued to subsist for more 
than forty years past. In respect 
to the elder divines, he observes, 
‘In former times, when the dif- 
ference between natural and moral 
inability in point of excusing was 
not understood, or not admitted, 
it used to be supposed, that only 
the externals of iene and right- 
Cousness were required of men, 
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while of that carnal mind which is 
not subject to the law of God, nei- 
ther can be. Hence, fo these only, 
the unregenerate were exhorted or 
directed,” by the elder divines.” 
** These pious authors seem to 
have supposed, that the inability 
of sinners fo love God, or truly to 
believe the gospel, was owing to 
weakness or blindness of the under- 
standing, and not radically to de- 
pravily of heart. And hence i 


| appeared to them, that if they did 
tinction between being directed to | 


their external duly, as well as 
they could, since nothing more was 
in their power, it would certainly 
be accepted of a just and righteous 
God. And were their inability of 
this kind, reason would so teach; 
but how they could think this rep- 
resentation of the case consistent 
with scripture, it is hard to con- 
ceive.” 

In respect to the younger di- 
vines, — admit the distinction 
between natural and moral jmabil- 
ity, and suppose that sinners” are 
under no natural inability to obey 
the gospel in sincerify, and even 
to be perfect as the original law 
of the oe requires, he observes, 
* Some seem to consider them as 
being under no inability at all; 
and hence treat them as if the 
question, whether there was any- 
thing for them to do, previous to 
repentance and faith, were alto- 
gether superfluous and needless; 
because of their being as able im- 
mediately to repent and believe to 
the saving of the soul, as to do any- 
thing else.” 

These are fair statements, and 
clearly show, that the difference of 
opinion between the elder and 
younger divines, respecting the 
directions to be given to unrenew- 
ed sinners, originates entirely 
from their different notions of the 
distinction between a natural and 
moral inability to love and obey 
God. 

The elder divines, who suppose 
that sinners are under a natural 
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inability to love God and embrace 
the gospel, cannot, to be consis- 
tent with themselves, direct them 
to do anything more, than to per- 
form the mere externals of reli- 
gion and righteousness. And the 
younger divines, who suppose that 
sinners are under no natural ina- 
bility to believe God, and embrace 
the gospel, cannot, to be consistent 
with themselves, direct them to 
do anything short of exercising 
immediately love and repentance. 

Now, if the elder divines are 
wrong, it seems that the younger 
divines must be right, for they are 
diametrically opposite to each 


other in their opinions, with re- | 


spect to the proper directions to 
be given to sinners. But the au- 
thor of the Extracts, supposes, 
that both these modes of directing 
the unregenerate are wrong; and 
that there is a middle mode much 
more rational and consistent. He 
has made the attempt to point out 
such a middle and better mode. 
Let us now see how well he has 
succeeded, according to his own 
statement of his ewn opinion. He 
allows, that ‘** since sinners are 
unable to love God, or repent and 
believe the gospel, on/y by reason 
of an evil heart, or the want of a 
willing mind, there is no less pro- 
priety in commanding and exhort- 
ing them to do these, than to do 
any external duties.” This per 
fectly agrees with what the young- 
er divines say and teach. But he 
immediately subjoins, ‘* Never- 
theless, since it is as really impos- 
sible for them to comply with the 
internal requisitions of the law or 
gospel, in their present condition, 
as for them fo get the faith of mir- 
acles, though in the former case, 
the impossibility is their own fault; 
and since they cannot love God, 
or believe in Christ, till born of the 
Spirit; there are duties incumbent 
upon them, and which can be done 
by them, before a new heart is 
given them, and which may be 
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means of their salvation,” or (as 
the expression ought to mean) 
which may be means of their re- 
generation. This appears to agree 
with what the elder divines say 
and teach. Though our author 
calls the inability of sinners to love 
God, to repent, and to believe, a 
moral inability; yet he reasons 
from it just as if it were a natural 
inability, and just as the elder 
divines reason from what they al- 
low to be a natural inability. It 
is not quite certain but that he 
really believes there is some cor 
rupt principle, nature or taste, in 
sinners, which renders it not only 
morally, but NATURALLY impossi 
ble for them to turn from sin to 
holiness, or to put off the old man, 
and put on the new. Upon this, 
and only upon this supposition, 
can we account for his taking any 
pains, and especially so much 
pains, to show the propriety of di- 
recting, exhorting, and encourag- 
ing sinners, ** to do right things,’ 
without either a gvod, or a bad 
motive, or rather without any mo 
tive at all; which is no less absurd, 
than to exhort them fo act, and 
not to act at the same time. If any 
man could have discovered and 
pointed out a proper and consis 
tent mode of giving directions to 
sinners, which should be really 
different from any mode of giving 
directions to them, that either tlie 
elder or younger divines have 
taught or practised, we verily be 
lieve, that the acute and metaphy: 
sical ‘author of the Extracts could 
have done it. But since he has 
completely failed of doing it, we 
are strengthened and confirmed in 
the opinion, that the younger di- 
vines are right in their theory and 
practice, and do really follow the 
example of the Prophets, the Sav- 
iour, and the Apostles, in direct 
ing sinners to the immediate ex- 
ercise of love, repentance and 
faith. A Youncer Divine 
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[The extreme length of the following 
communication, rendered it necessary to 
abridge it. Such parts, as appeared to 
make little or no advance upon what had 
been said before, have been omitted. 
The subject has its importance, 
there were room in our pages, and it 
would not tire the patience of our read- 
ers, we would freely admit all that the 
fertile genius of our correspondents 
might communicate. But, as it is, a 
brief replication from Ishmael, if he sees 
fit to make it, must, for the present, 
close the discussion. } Epiror. 


FOR THE HOPKINSIAN MAGAZINE, 


REPLY TO ISHMAEL, ON THE TIME 
OF BEGINNING THE SABBATH. 
(See pp. 287 and 307.) 

Mr. Eprror, 


With your permission, I will 
offer a few remarks upon the reply 
of Ishmael to Mikros. As two 
essays have been admitted on the 
other side of the question, I hope 

we shall have equal liberty. 

Ishmael strenuously contends 


that the evening preceding the 


day belongs to the day. And I 
should view his reasoning of con- 
siderable apparent w eight, if it did 
not stand in opposition to the 
plain and express declarations of 
God himself, that the evening suc- 
ceeding the day belongs to the day. 
But I showed that, when the ev- 
ening of the day is mentioned, God 
mentions the evening succeeding 
as belonging to the day. In his 
reply he adduces not one instance 
where the evening preceding the 
day is called the evening of that 
day. He does indeed suppose, 
that the Israelites, who were re- 
quired to kill and eat the passo- 
ver on the fourteenth day of the 
month at even, killed it in the 
following the (thirteenth 
If this were the case, 
liey went out of rypt on the 
morrow after they killed and ate 
the passover, they must have gone 
out on the fourteenth day. But in 
Num. xxxiii. 3, it is ls 


express! 


‘Yenine 
evenir 


day. then, 


ast 


and if 


Jifteenth. 


| ** David 
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said, they ‘* went out on the /if- 
teenth day of the first month, on 
the morrow after the passover.” I 
hope this express declaration is 
sufficient to silence his reasoning, 
in which he lays so much stress 
upon the expression until the four- 
teenth day; though I could easily 
show that unfi/ such a day means, 
not in the beginning, but in the 
course of the day, and sometimes 
includes the day. See Exod. xii. 
15,18. I have however farther 
proof to offer on this point. The 
children of Israel were required, 
after eating the passover on the 
evening of the fourteenth day of 
the month, to eat unleavened 
bread seven days, until the one 
and twentieth day. And the first 
day of unleavened bread was the 
But it must have been 
the fourteenth, if the evening of 
the fourteenth succeeded the thir- 
teenth day. See Lev. xxiii. 34, 
Num. xxviii. 16,17 and Exod. xii. 
16, 18. Here the evening succeed- 
ing the fourteenth and twenty 
first days is called the evening of 
the fourteenth and twenty-first 
days. We are told that Christ 
sent two of his disciples, on the 
day, when the passover was to be 
killed, which was the fourteenth 
day, to prepare for them to eat the 
passover. And they ate it the 
evening following, which was the 
evening of the fourteenth. Con- 
sequently, the day preceding the 
evening, is here called the day, to 
which the evening belonged. See 
Mark xiv. 12, and Luke xxii. 7. 
It is said, Sam. xxx. 17, that 
smote the Amalekites 
from twilight even unto the even- 
ing of the nextday.” Thus plain 
is it that the evening succceding 


. al ' 
| the day is in scripture reckoned as 


day, and that too 


when speaking of solemn 
days. And it is altowether unac- 
he evening preced- 


le, if t 
longs to the day, and this 


belonging to the 
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was the manner of reckoning es- 
tablished by God in the beginning, 
that it is never followed in bis 
word, but the evening succeeding 
the day is always called the even- 
ing of that day. 

Respecting Levit. xxiii. $2, 
** From evening to evening shall 
ye celebrate your sabbath,” I ob- 
served that this had no reference 
to the weekly sabbath, but to the 
great day of atonement, and that 
nothing is said about the begin- 
ning of the weekly sabbath in 
verse 3, where it is enjoined; and 
I might add, of any other feasts 
enjoined in this chapter, called 
sabbaths. Ishmael thinks, that 


‘** this circumstance is a good rea- | 


son why we should understand the 
Divine injunction in this passage, 
respecting the celebrating of the 
sabbath, as designed to apply to 
any sabbath whatever.’ But I 
should draw a directly contrary 
inference. As the Israelites knew 
when they had begun the weekly 
sabbath, they would naturally 
suppose they must begin this at 
a different time. As if God had 
said, ** From evening to evening 
shall ye celebrate this sabbath.” 
Ishmael says, “ It is not certain 
that this day of atonement,’ 
which was observed on the tenth 
day of the month, was not one of 
the weekly sabbaths. Jf it was, 
the command here would apply 
to every weekly sabbath.” I 
should think this argument amount- 
ed to this, ** It is not certain you 
are right. And if you are not 
right, you are wrong.” But did 
he think that the weekly sabbath 
would from year to year come on 
the tenth day of the month? But 
he says, “ If it was not a weekly 
sabbath, , was called a sabbath on 
account of its Deing observed in 
the same manner. 1 should think 
it was called a sabbath, because it 
wasaholy rest. It was not, how- 

er, observed in the same man- 


| 


} 


| 


ner. Jahn says, ‘* the services and 
ceremonies were different from 
those on other occasions.”? It was 
not a day of joyful praise, but a day 
** to afflict their souls.” If by the 
same manner he means, that it be 
gan at the same time, that he must 
prove. He supposes this command 
in verse 32, applies to all other 
sabbaths, because in the Septua 
gint translation, the word for sab 
bath is in the plural number (fa 
sabbata.) But in verse 5, where 
the weekly sabbath is enjoined, it 
is in the plural number (sabbata. ) 
And in the first clause of verse 32, 
which manifestly refers exclusive- 
ly to the day of atonement, “ those 
learned Jews” have put it in the 
plural number. It, i. e. the day 
of atonement, shall be unto you a 
sabbath of rest (sabbata sabbaton. ) 
How then “those learned Jews” 
help him to any argument, I can- 
not perceive. 

I observed that it was the opin 
ion of some expositors, that in the 
great day of atonement, both even 
ings were observed by the Israel 
ites. And as it was such a pecul 
iarly solemn season, and they had 
many ritesand services to perfor m, 
it seems suitable that they should 
begin on the ninth day at evening, 
as is expressly commanded, and 
observe that evening, and the en 
suing day. But Ishmael says that 
** from even unto even,” &c. lim 
its that day of atonement to twen- 
ty-four hours.” If however he had 
read this 25d chapter carefully, | 
presume he would not have haz 
arded such an assertion. It 
agreeable to such modes of — 
sion in this chapter, and elsewhere. 
to include both evenings. In vei 
ses 15, 16, the children of Israe 
were directed to count from the 
morning after the sabbath, wnte 


is 


| the morrow after the seventh sab 
| bath, fifty days. 


If you exclude 
either the first or last morrow, | 
will count but forty-nine days. Ir 
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Exod. xu. 15, from the first day 
wail the seventh day includes both 
the first and seventh days. And 
in verse 18, wntil the one and | 
twentieth day includes that day. 
Insteae!, therefore, of limiting the | 
day of atonement to twenty-four 
hours, the expression from even 
unto even will naturally lead us to 
include both evenings. 

Ishmael takes it for granted that 
the Jews observed the evening 
preceding the sabbath as ho/y time, 
and then infers that there could 
be no other reason, and that this 
must be the reason that they 
brought their sick to Christ, when 
the sun was set, because they con 
sidered the sabbath as then ended, 
though there is no intimation that 
this was the reason, or that any one 
expressed at this time the least 
disapprobation at Christ’s healing 
on the sabbath, but, on the con- 


trary, great approbation was man- 
ifested. 
[ observed that the fifteenth day 


of the month was the first day of 


unleavened bread, Lev. xxiii. 6, 
but that in Matth. xxvi. 17 and 
Mark xiv. 12, the fourteenth day 
is called the first day of unleaven- 
ed bread—that, as the y began to 
eat unleavened bread on the even 
ing succeeding the fourteenth, 
when the passover was eaten, Ex. 
xu. 6, 8, if that evening belonged 
to the fourteenth day, they began 
to eat unleavened bread on the 
fourteenth, and therefore the four- 
teenth might be called the first 
day of unleavened bread, though 
the fifteenth was properly the first 
day; but that if the fourteenth day 
ended at sunset, the fourteenth 
could with no propriety be called 
the first day, because they did not 
begin to eat unleavened bread till 
the beginning of the fiftee 


nth day. 


} evening 





| suitable to enter 


Ishmael thinks the evening of the 
fourteenth day was the evening 
following the thirteenth day. And 
if his views respecting the begin- 
ning of the sabbath be correct, the 
preceding the day must 
to the day. But I have 
already shown, I should think, be- 
yond a doubt, that the evening 
follow ng the day, belongs to the 
day. If the evening of the four- 

teenth day, on whi h the passover 
was eaten, was the evening follow- 
ing the thirteenth, as he supposes, 
then the morrow after the passe 

ver was the fourteenth day of the 
month. But Moses says, ** On 
the fifleenth day of the first month, 
on the morrow after the passover, 
the children of Israel went out,’ 
&c. This is absolutely conclu- 
vs that the evening of the four 

‘enth day followed, and not pre- 
ceded the day, and leaves my ar- 
a nt unshaken. Ishmael seems 

» be so intent upon proving his 
pied: that he goes directly in the 
face of the plainest declarations 
of scripture. 

As the Christian sabbath is de- 
signed to commemorate the resur- 
rection of Christ, it seems more 
upon the duties 
after the time, when he arose, than 
several hours before. And as I 
have clearly shown that the even- 
ing succeeding the day is reckon- 
ed in scripture as belonging to the 
day, I conclude that the evening 
succeeding the sabbath belongs to 
the sabbath. Por Ishmael has ad- 
duced no one text where the even- 
ing preceding the day is called the 
evening of that day. And no won 
der: For the evening of the day 
cannot both precede and succeed 
it, unless the day has two even 
ings. Mixros 


belong 
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FOR THE HOPKINSIAN MAGAZINE. 


THE IMPORTANCE OF THE CHRIST- 
IAN PROFESSION. 
Observations upon Mark xii. 34. 

“ind when Jesus saw that he an- 
swered discreetly, he said unto him, 
** Thou art not far from the king- 
dom of God.” 

By the kingdom of God, in this 
and some other passages of scrip- 
ture, is meant, the spiritual king- 
dom of Christ on earth. ** Thou 


The Importance of thé 


art not far from a visible standing -| 


in the church of God.” Thou 
art, hopefully, ripe for the Christ- 
ian profession. To answer dis- 
ereetly, when the great question in 
the law was proposed, was to an- 
swer pertinently, correctly, and 
to human view, devoutly and re- 
ligiously. 

"To be not far from the kingdom 
of God means, either the prepar- 
edness of the heart for admission 
into the visible kingdom of Christ; 
or else such a state of mind as is 
commonly called conviction of 
sin, and precedes the work of sav- 
ing gracein the heart. To deter- 
mine which of these the true 
meaning of the expression, ‘‘ not 
far from the kingdom of God,” 
thought by some to be a matter of 
no small difficulty. Doctor Scott 
is in favour of the latter opinion; 
that to be not far from the kingdom 
of God, means that state of light 
and conviction of sin, which aris- 
es from a special discovery of the 
divine law, in its excellency and 
power. His statement is this:— 
‘© When Jesus therefore heard the 
scribe answer so discreetly, and 
like a man who knew something 
of the nature of true re ligion 5 and 
of the spirituality and excellency 
of the moral law, he declared that 
he was not far from the kingdom 
of God. For 
the law leads to conviction of sin, 
to repentance, a discovery of our 
need of mercy, and to an under- 


is 


is 


this knowledge of 


Christian Profession. 


g of the way of justification 
by faith in Christ. Probably this 
man afterwards became a disciple 
of our Lord,’ 

In this statement of Dr. Scott 
there is some plausibility; but, 
perhaps, some defect in point of 
reasoning. Perhaps, with many 
others, he makes too great an ac- 
count of that conviction of sin, 
which commonly precedes the re- 
generation of the heart. Possibly, 
some of his readers and admirers 
are led, inadvertently, to conceive, 
that a measure of moral virtue is 
attached to this conviction of sin. 
But, of what nature is the virtue 
which consists wholly, or in any 
measure, in a conviction of sin? 
It is of the nature of sedfishness.— 
It implies, indeed, a painful sense 
of sin and guilt, and of just con- 
demnation, by the law of God: but 
no reconciliation to God, no love 
to his holy and wise government. 
He’still cherishes a carnal mind, 
which is enmity against God; not 


standing 


subject to the law of God, neither 


indeed can be. With all his 
splendid virtues, he is still totally 
depraved in heart, dead in tres- 
passes and sins. In this state and 
character, sinful men are very far 
from the kingdom of God. e 
Doctor further represents those 
who are not far from the kingdom 
of God, as discovering somewhat 
of the nature of true religion: aad 
of its spirituality and excellency. 
Those who sustain this character 
are, indeed, not far from, bul very 
near to the kingdom of God.— 
‘* But.”’ the natural man, “ let his 
knowledge and conviction be ever 
so great, receiveth not the things 
of the spirit of God, for they are 
foolishness unto him; neither can 
he know them, for they are spirit- 
ually discerned.” Surely, those 
are far from the kingdom of Ged, 
who are blind to all the beauties 
They may, indeed, 
correct ideas of 


of holiness. 


have some 
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law and government of God; and | 


they may feel the pangs of an ac- 
cusing conscience. But they still 
cleave to their corrupt and ungodly 
lusts. The more they see of the 
character and law of God, in their 
unregeneracy, the greater is their 
opposition of heart. When they 


set, they hate both C hrist and the | 


Father. I think it evident, on the 


whole, that this class of sinners is | 


very far from the kingdom of God. 
The other class, which is said 


to be, in the sense of the text, not | 
far from the kingdom of God, con- | 


sists of those whose hearts are re- 
newed by divine grace: whos 

hearts the Lord hath opened; and 
who are prepared in heart for the 
Christian profession and theChrist- 
ian baptism. All that is said of 
him, in the passage before us, and 
the connexion, is expressive of the 
Christian character; and al! his 
own declarations exhibit one and 
the same pious and devout char- 
acter. That the scribe, whose 
character is before us, was a real 
Christian, and a Christian of no 
ordinary rank, is evident from his 
receiving the approbation of the 
Lord Jesus Christ; for he was not 
in the habit of a »proving any but 
his true and faithful followers. — 
These were the people who were 
not far from the kingdom of God; 
considering the kingdom of God 
as meaning the visible church of 


Christ. This scribe, who answer- | 


ed so discreetly, the great question 
respecting the divine law, had, by 
his interview with the Saviour, be- 
come acquainted with the nature 
and essence of the moral law; and 
with great emphasis, he pronounc- 
ed it to be the truth. ‘* Well, 
Master, thou hast said the truth.” 

He enlarged and dilated on the 
great subject. ‘* For there is one 
God; oan there is no other but he. 
And to love him with all the heart. 
and with all the understanding, 
and with all the soul, and with all 


the strength; and to love his neigh- 
bour as himself, is more than all 
whole burnt offerings and sacri- 


| fices.”? 


Now, brethren, what think we 
of this scribe? How far was he 
from the kingdom of God? Would 
to God that all the people, as well 
as all the scribes of our day, were, 
as he was, not far from the king- 
dom of God. Soon would they be 
annexed to the visible kingdom of 
God. Soon would they not mere- 
ly be near; but they would be in- 
corporated in this kingdom: and it 
is a kingdom of righteousness, and 
peace, and joy in the Holy Ghost— 
a kingdom which shall never be 
destroyed; but which shall rise in 


| glory and beauty forever and ever 


It is a kingdom which attracts the 


| heart and affections of every de- 


nomination of real saints. The 
particular character of those who 
are said to be not far from this holy 


kingdom, from the foregoing dis- 


cussion, appears to be that of real 

saints; but in some cases, without 

a public profession of religion. 
ReMARKS. 

It seems, that it is a matter of 
expediency, in some cases at least, 
that those whw are, as the scribe 
was, near to the kingdom of God, 


; 
| should suspend, for a season, a 


public profession, as a time of 
probation and self-examination ; 
realizing the importance of holy 
sincerity, a8 a proper qualification 
for a standing in the kingdom of 
God. Realizing, at the same time, 
the importance of union and har- 
mony amongst the subjects of this 
holy kingdom of God. *‘* Can 
two w alk together except they be 
agreed ? What fellowship hath 
righteousness with unrighteous 
ness: y? 

II. If those who are not far from 
the kingdom of God, according to 
this discussion, are real Christian 
converts, they will be disposed 


|soon to make it manifest: and, 
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generally speaking, they can ex- 
hibit as “good evidence of a new 
heart, in a few months, as in a few 
years. And having exhibited this 
evidence, why should the convert 
to Christ delay the Christian pro- 
fession? In such cases, delays are 
dangerous. They are so, on sev- 
eral accounts. One is that it is a 
neglect of important duty. Scarce- 
ly any duty is urged more press- 
ingly, than this. “ He that con- 
fesseth me before men, him will I 
also confess before my Father who 
isin heaven. And he that denieth 
me before men, him will I also 
deny before my Father, who is in 
heaven.” Would we be near the 
kingdom of God; especially, would 
we be members of this holy king- 
dom, we must exhibit the character 
of members. They that profess to 
believe in Christ, must be careful 
to maintain good works. 

Again, to delay the Christian 
profession is dangerous, on ac- 
count of its being the neglect of 
precious privileges. What prec- 
1eus privileges are lost, in the neg- 
lect of the ordinances of baptism, 
and the holy supper! In the Christ- 
ian baptism, the necessity of the 
washing of re.reneration, and re- 
newing of the Holy Ghost, is clear- 
ly exhibited; and in the sacramen- 
tal sepper, Jesus Christ is set forth 
crucified before our eyes. {Is it 
possible to conceive of greater pri- 
vileges than are forfeited and lost, 
by neglecting the ordinances of 
Christ? Christian fellowship, and 
brotherly love are in a measure 
lost, in delaying the Christian 
profession. Ought we not to 
consider Christian ordinances, 
and Christian fellowship, as priv- 
ileges too important to be neg- 
lected? Ought not all hopeful 
converts to Christ, if they would 
inherit the kingdom of God, 
soon as they gain a lively hope in 
Christ, to enter into his service, 
with great alacrity: to own 


Christ before men; and like Zach 
arias and Elizabeth, to walk in all 
the commandments and ordinan- 
ces of the Lord, blameless. To 
delay the Christian profession, for 
an improper length of time, after 
a hope of salvation is obtained, i 
of evil tendency to those whe prac 
tice this delay. They are very 
liable to sink into a state of des- 
pondenc y, and to call in question 
the ground of their hope. 


When persons cherish, for a long 
time, a live ly hope of salvation, in 
a season of great and powerful 
revival of religion; but defer a 
public profession to a more con 
venient season, or to an uncertain 
hereafter; the probability i is, tha 
they will sink in stupidity, or in 
despondency: and both of these 
are great and distressing evils: 
from which none but Almighty 
God is able to deliver. 


Ill. Another remark from ihe 
subject is, that to build up th 


kingdom of God in this depraved 


world, is a very arduous work: 
and it is a matter of wonder, and 
admiration. ‘The wonders of Di 
vine grace are celebrated, not only 
on earth, but in heaven. The 
things of the spiritual kingdom of 
God, are things ** which the an 
gels desire to look into.” Saint 
and angels conspire to promote 
this holy kingdom: And all the 
saints in particular are brought 
near, and feel their obligation to 
enlist, if they have not yet enlist 
ed, under the banners of Zion’s 
king. 

Finally. Let those who are not 
far from the kingdom of heaven, 
press on towards this holy and 
happy kingdom. Since God has 
established his holy kingdom in 
this fallen world; and has given 
the life of his dear Son, for the 
sins of men; and invited all to 
come into his kingdom, and be 
blessed and happy forever: it fol 
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Question Answered. 


lows, that all are under pressing 


obligation to come into his king- 
dom immediately. Every person 


who is capable of understanding | 


the gospel, ought, without delay, 
to make the Christian profession, 
and be united to the kingdom of 
God. Are any unprepared? Let 
them, without loss of time, be pre- 
peared. It is highly criminal to 
neglect the kingdom of God. The 
preparation iS aS easy now, as it 
ever was, or will be. On this 
ground, therefore, there is no ex 


cuse. ‘** All things are now rea 


QUESTION ANSWERED. 
The following question having 
been copied from the Recorder and 


Tele; graph into the Religious Inte! 
ligencer, elicited the reply which 
is appended 

‘* Is it, or is it not a breach of 
Divine rule, for a Christian brother 
to withhold his proportion of ex- 
pense for the support of the gospel 
ministry?” 

In deciding this question, a pre- 
vious one must be settled. Ought 
the ministers of the gospel to live 
by the gospel? Now this is answer- 
ed on by the apostle (I. 
oe. ix) “ Do ye not know that 

they which minister about holy 
things live of the things of the tem- 
ple? and they which wait at the 
altar are partakers with the altar? 
Even so hath the Lord ordained, 
that they which preach the gospel 
should live of the gospel.” We 
would not now agitate the question 


ee — ad 


ON THE PRAYER OF FAITH 

We ought to pray with faith in 
God, that i is, confidence in God.— 
This i is two-fold; confidence in his 
character, and confidence in his 
promises. Confidence in his char- 
acter, as all-wise, all-powerful and 

19 


dy;”’ and ‘* Now is the accepted 
time.”’ ** To-day, if ye will hear 
his voice, harden not your hearts.” 
‘To wait for a preparation of heart, 
is absurd; and it will never be 
realized. Press on, therefore, to- 
wards the mark, for the prize. 
Take up satisfied with nothing 
short of a full standing in the fam- 
ily of Christ, and in the household 
of faith. ** Seek ye first the king- 
dom of God and the righteousness 
thereof; and all these nevessary 
things shall be added unto you.” 


» BO, 


whether religion should be sup 
ported by law or by voluntary con- 
tribution. This is unnecessary. 
But by whom shall ministers be 
supported? Obviously by those to 
whom they minister. ** Let him 
that is taught in the word commu- 
nicate unto him that teacheth in all! 
good things. (Gal. vi. 6.) Now 
this testimony is directly to the 
purpose. For if a minister is to be 
supporte “l, it must be done by the 
society over which he is settled. 
If one member of the society is 
bound to bear his proportion of the 
burden, why not another? why not 
all? If one is justified in with- 
holding his proportion of the ex 
pense, why not another? why not 
all? Thus it is perfectly evident, 
if the Christian church is bound 
to support the ministry, every 
Christian brother is under the same 
obligation. K. 


oe 


infinitely good; as one who knows 
what is best, and will certainly do 
what is best. Confidence in his 
promises, that he will certainly do 
what he has said. This, I think, 
is the true Prayer of Faith. If 
we go to God in prayer, feeling a 
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want of confidence in his character | 
as one who will certainly do what | 


is best, or feeling a want of confi- 
dence in his promises, and doubt- 
ing whether he will fulfil them, 
such unbelief will certainly be dis- 
pleasing to him, and render our 
prayer an abomination. 

If such faith in God is the faith 
necessary to prevailing prayer,then 
a belief that God will erant the 
very thing we ask for, is not the 
faith necessary, unless God has 
promised to bestow the very thing 
we ask for, and promised it uncon 
ditionally, too. God has promised 
the future conversion of the Jewish 
nation. When we pray for their 
conversion, therefore. confidence 
in the promises of God is the same 
as a belief that he will convert 
them. In this case, he has prom- 
ised the thing we ask for, 
and we know it before we ask, and 
the promise is not made to depend 
upon the condition, if we ask, but 
is an absolute promise. But when 
we wish to pray for the conversion 
ef a particular individual, we can 
find no such pror to be the 
ground of our faith. God has not 
told us that he will convert that 
individual, He has, indeed, pro- 
mised to hear and answer prayer, 
when it is made ari ght. That 
this promise binds him always to 
grant the very thing asked for, I 
have not yet seen satisfactorily 
proved. But even if he has prom- 
ised to grant the very thing asked 
for, upon condition that we pray 
aright, we do not yet know wheth- 
er we shall pray aright. As yet, 
therefore, we have no evidence 
that he will convert that individu- 
al; and to believe that he will, 
without evidence, is presumption. 
Before we try to pray, all the faith 
we can exercise 1s, that God will 
convert him if, we pray aright. 
It is not till after we have made 
the attempt to pray for him, and 
find, on reflection, that we have 


very 


| were made with ¢ 


| his glory. 


| and earnest manner, in 
| has been done, 


| their 


prayed aright, that we have any 
ground to believe that God will 
convert him. This belief, there- 
fore, must come after the right 
prayer is made, and not before; 
and consequently, cannot be the 
faith which makes the pray er right. 

It is certainly a mistake, there- 
fore, to suppose, that the faith 
which makes the prayer right, is, 
in common cases, a belief that God 
will grant the very thing we ask 
for.—And I think I can see clear 
ly how some of my pious friends 
have failen into ‘this mistake.— 
They have had their attention di 
rected to the case of some par ticu 
lar individual, who was yet in his 
They have thoug rht of 
case till they have become very 
anxious for his salvation. With 
their hearts fuil of the subject, 
they have gone to the 


sins. his 


throne of 
grace, and poured out their souls 
in prayer to God. Their prayers 
2arnestness of de- 


| sire, with humility, with penitence, 
with a supreme regard to the glory 
, of God, 


that 
do what was most for 
and a willin that 
Their earnestness of 
led them also to con- 
verse with the individual, and to 
divine truth upon his con- 

The faithful, affectionate, 
which this 
has made an im- 
pression upon his mind, and he has 
been awakened. Reflection upon 
own prayers, in connexion 
with the scriptural encouragement 
to prayer, has given them some 


and with confidence 
God would 
yness 
he should. 


desire has 


press 


science. 


| hope that he would be converted; 
| and this hope has been increase d 


by his apparent seriousness, With 
these increased hopes, they have 


| prayed again, and conversed with 


him again; and the prospect of |is 


| conversion has increased to sucha 
| degree that they have begun to in 


dulge an expectation that it would 
be accomplished. ‘This expecta 
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| 


tion has given them still more 
encouragement to pray for him, 
and to be faithful to him; and at 
leneth, the result has been, that 
he is hopefully brought to submit 
to God and give him his heart. 
Afterwards, when they have re 
flected upon the subjec t. they have 
remembered that they prayed for 
the conversion of this individual, 
with a strong expectation that he 
would be converted ;—and on hear- 
ing the new theory stated, that the 
faith necessary to prevailing pray- 
er consists in such an expectation, 
they have been very easily led to 
think it confirmed by 
experience. 


their own 


That God has made promises to 
hear and answer prayer, I have no 
doubt. But that these promises 
bind him always to give the very 


thing asked for, I am not convine- 


ed. I see not why God may not 
l 


hear the prayer, and accept it, 
and answer it, not by giving the 


: 1 , ‘ ae 
ung asked for, but something bet- 


ter in its stead. The prayer of 


Christ that the cup might pass 
from him, and of Paul, that the 
thorn in his flesh might be remov- 
ed; and Moses, that he might 
enter the land of Canaan, appear 
to have been answered in this way. 
And [| Christian, 


j *1 WW 9 
who will carefully examine his 


believe every 


own experience, will find that he 
has made prayers for things which 
God has not granted, as nearly 
right, as for those things which he 
has granted. I should not dare, 
therefore, to con: ie mn every pray- 
er, as unaccepti ible to God, which 
did not procure the very blessing 
asked for, at the very time speci- 
lied in the prayer. Indeed, I be- 
lieve that € ‘hristians can be found, 
who have sometimes prayed for 
certain blessings, in the full ex- 
pectation that they should obtain 
them, and yet have been disap- 
pointed. This belief did not make 


their prayers effectual. But if 


every such prayer had been effec- 
tual, that would not prove that 
this. belief made them so. They 
might have had all the requisites 
of acceptable and prevailing pray- 
er, and might have prevailed, even 
though this belief had no influence 
whatever, I do think, however, 
that the promises of God to hear 
and answer prayer, furnish every 
needed encouragement to hope and 
expect the blessing which we ask, 
every encouragement which a tru- 
ly pious heart can desire. I do 
not think it necessary that we 
should have, nor do I think the 
truly pious heart can, on the whole, 
desire to have a positive assurance, 
that every partieular blessing he 
asks for will be certainly granted. 
All his holy desires terminate on 
the glory of God, and that he has 
a positive assurance will certainly 
be secured, 

But I shall be asked, perhaps, 
how, according to my views of the 
subject, C hristians have any rea- 
son to expect the very thing they 
ask for. ‘To this enquiry. I an- 
swer, that the analogy of Divine 
Providence,an observation of God’s 
usual method of dealing with his 
church, sometimes furnishes great 
reason to hope for the bestowment 
of a particular blessing, under 
particular circumstances. It has 
been observed, that God converts 
the young more frequently than 
the old, those who believe the 
truth more frequently than those 
who disbelieve it, those who have 
been dedicated to God in infancy 
more frequently than those who 
have not, those who have been re- 
ligiously edu¢ated more frequent- 
ly than those who have not, those 
who are in the habit of attending 
upon religious worship more fre- 
qt uently than those who are not, 
and soon. And particularly, it 
has been observed, that God con- 
verts thuse individuals who are the 
subjects of special prayer and spe- 
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cial exertion, more frequently 
than those who are not. Now, 
then, if Christians feel a disposi- 
tion to make special prayer for the 
conversion of an individual, and 
to make special efforts to rouse his 
attention to the subject, the ver) 
existence of this disposition in 
them, affords some ground to hope 
that it will be put into action, and 
that God will convert him. And 
if he is, in other respects also, one 
of that class that God more fre- 
quently converts than he does oth- 
ers. there is still more ground to 
hope that God will convert him. 
But have they any ground to ex- 
pect it, from the promises which 
God has made to hear and answer 
prayer? L answer, none, till the 
prayer is But 
prayer is made, just so far as they 
are conscious that they have pray 
el aright, and just so far as God 
by his promises, encouraged 
them to expect the very thing 
ie is thus prayed for, just so 

r they have reason to expect this 
in¢ dividual will bec onverted. And 
as they persevere in prayer, and 
have an increasing consciousness 
that they have continued to pray 
aright, they y are warranted to in- 


made, when the 


nas, 


dulge an increasing e xpectation of 


obtaining the blessing. 

Perhaps I may be asked further, 
if there is, in the cases I have stat- 
ed, so much reason to expect the 
blessing asked for; and if such an 
ation does stimulate those 
who indulge it to greater diligence 
in prayer, and in the use of other 
means to do good, what hurt can 
it do for this new theory to pre- 
even if it is not true? why is 
it not rather desirable that it 
should prevail? It would require 
another essay to give a full answer 
to this question; but T will briefly 
some of the evils which re- 
sult from it. 1. It is an error; 
and no error in matters of relivion 
No error is alone. 


expect 


vail, 


state 


is harmless. 


| 


feel that it 


This error leads to a multitude of 
others. 2 It leads us to imagine 
we are divine ay inspired 3 and 
thus, instead of taking the word 
of God for our cathe it leads us 
tv take for a guide our own feel 
ings and impressions, which are 
as variable and uncertain as 

winds. And this opens a dovr to 
every 8] of enthusiasm. 3. 
It prevents and uniform 
exertion to promote the cause ol 
God. If it encourages at one 
time, if 
and 
reason. 
lizion—to-day we 


ecies 


steady 


discourages at another; 
alike without 
There is a revival of re 
are much ani 
are wrought 


both any just 


mated—our ieelings 
up to a hieh pitch—we pray that 
the work may go on—and we fully 
will, because we 

‘To-morrow, our 


believe that it 
will, 
feelings are diiferent—-things do 
not go on as we expected 
are discouraged, 

cannot pray in failh; that is, we 
cannot find any in our 
own feelings that the work wiil go 
on—and so we stop praying alto 
gether. i 
natural consequence of embracing 
such views, and trusting to our 
own feelings, instead of looking 
to the word and to the character 
of God. 4 It leads to false con- 
versions. A sinner is awakened 
and Christians te pray for 
him—in doing so, they 
their strong fai/h that he will be 
converted—he trusts to their pray- 
ers and their faith, and begins to 
hope that he is safe——-this hope re 
moves his distress and filis him 
with joy; and he thinks he is con 
verted, when probably he has nof 
even had any genuine conviction 
of sin, and is at heart as much an 
enemy to God as he ever was. 
These are a few of the evils which 
have resulted from this new theo 
ry already, aud which will be like 
ly to abound, if it prevails. 
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Diligions Mutelligener, 


_— 


ry. 
From the 26th annual Report of 
this important and useful Society, 
it appears. that, under their pat- 
ronage, three missionaries have 
been employed during a part of all 
the past year, in the western part 
of New-York; two in the north- 
ern counties of Pennsylvania; | 
nineteen in what is cailed New 
Connecticut; three in the south 
west portion of Ohio; two in Ken- 
tucky; one in Tennessee; one in 
New-Orleans; two in Indiana; 


CONNECTICUT MISSIONARY SOOCIE- | 


one in Missouri; and four have | 
receotily proceeded to the great | 


field of labour in the west, having | 
received of the society $100 eac h, 
to defray the expense of their | 
journey, and expecting to take up | 





their permanent residence in the 
rerion to which they have gone. 
The amount of missionary labour | 
pe for ned, so far as returns are 
specified in the Report, is 778 
weeks, or 15 years for an indi- 
vidual. Many of these gentle 
men, it should be observed, are 
settled ministers, whose people 
are able to give them support only 
apart of the year, and who thus 
find it convenient to devote the 
remainder to the purposes of the 
Society. 

The expenditures of the Con 
necticut Missionary Society, dur 
ing the past year, amounted to 
$7697. Amount of the Mission- 
ary fund, $27,125. 

There is every reason to be 
lieve, that the Missionaries em- 
ployed by the Society are in gen- 
eral, and we presume universally, 
faithful, self-denying, and devot- 
ed servants of the Most High. One 
of them preached, in the course of | 
the year, 240 sermons; another 
581, and travelled 2065 miles; 


ethers in as great proportion, al- 
lowing for the difference of time 
which they laboured. 

The good which has been effect- 
ed by their instrumentality, will 
tell on the ages tocome. ** Many 
precious souls, for whom Christ 
died, have been strengthened and 
comforted. Some, who were 
hungering and thirsting after 
righteousness, have been refresh- 
ed. Some of the professed disci- 
ples of Jesus, who had left their 
first love, and wandered far from 
the fold, have been reclaimed.— 
Some sinners, who had been long 
involved in darkness, have been 
enlightened. Some, who were stu- 
pid in sin, and insensible to their 
spiritual interests, have been 
awakened and alarmed. Humble 
and anxious enquirers after truth 
and happiness, have been directed 
to look to “the Lamb of God 
which taketh away the sin of the 
world.” 


LETTER FROM A SEA CAPTAIN, 


The following is an extract of a letter 
from a Sea Captain, to the Rev. Jo- 
seph Eastburn. of Philadelphia, dated 
Rio Janeiro, Dec. 12, 1824 Atter 
stating that his brig bad been struck 
with lightning while at sea; the 
masts torn to pieces; and the ship 
otherwise injured, so as to render it 
exceeding doubtfu! whether she could 
reach the port; and withal supposed 
for a time to be on fire; he adds— 
‘IT must tell you that my cabin 

resounds now every Lord’s day, 

with prayer and praise to the God 
of Jacob. I assemble all my crew, 
and at evening prayer also, all 
that can attend. I can truly say 
that, on that awful night, when 
we thought the brig to be’on fire, 

I felt more concern for some of 

the crew, than for myself. I 

thought of the awful situation of 
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those that were living without God 
and hope in the world ; 
part, I felt abundantly strength- 
ened; I felt a soul 
that I know I was once a strange 
to, and realized something of that 
** 1 will thee 
forsake thee.’ 
‘*T know 
deemet liveth. ”"—T'| 
were made of great 
May the God of all gra 
en you in the inward 
make you instrumen 
vation of many sou! 


for my own 


calmness of 


promise, ‘leave 
nor 


aol : 
with Jub, 


nee 
e strength 
man, and 
il in the sal- 
s from among 
that long-neglected class of peo 
ple of which I make one. This is 
the and of 
your affectionate brother inChrist.’ 
Phil. Record. 


daily prayers of all, 


HAYTIAN MISSION. 
Vr. Pennington to the 
mesli Secre lary. 
Port-au-Prince, Nov. 

Dear Sir—After a 
18 days, we arrived safe in port ; 
at which time all the passeng ers 
except one, who has since de 
parted this life te give up his last 
account, enjoyed good health.— 
During the passage, services were 
perf formed every day at evening, 
after Ww hic h singing ‘of pealms sed 
Spiritual songs occupied the at 
tention of the pious. We have 
great reason to praise God for the 
benevolence of the natives. But 
more especially for the great work 
of grace already begun in this city. 
We have stated meeting, 
composed of no particular denom- 
ination, the doors of which are 
open to all Christians, 
house is generally crowded. On 
last § Sabbath, the 7th inst. I preach- 
eda sermon to a very crowded 
house from these words, ** Sfand 
fast, therefore, in the liberty where- 


Rev. Do- 


19, 1824 


one 


and the 


with Christ has made us free, and | 
with the | 


be not entangled again 
yoke of bondage.”’—Galatians v. 1. 
Many of the natives attended with 


passage of 


order and solemnity. But the 
emigrants generally settle in the 
country, which makes it necessary 
for me to remove also. In the 
course of next week, I expect to 
make a settlement withabout 159 
emigrants at the place called Port 
du-Pae, on the property of Mad- 
Granville, at which I shal! 
as much land as I shall 

to cultivate, together with the 


4 a ! 
superinter dence of a school con- 


ime 
nave 


LI 
auic 


nected with the Sabbath services, 


Mis . Re e. 


Ain. 
REVIVAL IN WARREN, VT. 
Evtract of a letter from a gentle- 
man in Warren, Vt. to his frien l 
in Utica, Feb. 8, 1825. 
Dear been 
eratih 
your 


much 
Rkevivals in 
neighbourhood, and trust 
that an account of our situation 
will not be wholly uninteresting to 
you. ‘ 


have 


xd to hear of 


The Congregational church in 
was organized abou 
since, and at first con 
sisted of seven members In the 


years the 


3 
this town 


eight years 


course of two or three 


number increased to upwards of 


twenty. For some time after its 
formation the church enjoyed a 
season of peace and tranquillity ; 
and the brethren did indeed ‘* love 
one But unhappily 
some difliculties arose, and differ- 
ences of opinion seemed to destroy 
that Christian fellowship and love 
which had been manifested and 
which ought always to character- 
ize the childrenof God, Thus 
the zeal for the cause of our Mas- 
ter became fainter and fainter un- 
til there were but very few who 
sincerely mourned over the deso- 
lations of Zion. In the mean time 
the people of the world appeared 
than ever devoted to the 
trifling and sinful things of time 
and sense. This state of things 
continued until the spring of 1824, 
when the Lord was pleased to 


another.” 


more 
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awaken his people from the ir leth 
argy, and c yavict impenitent sin 
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truthas it is in Jesus.”’°—The death 
of two young ladies was 
the means of aw akening the gay 
and thoughtless to a sense of their 
insecarity while out of Christ. 
About this time, a brother of the 
church, w! *n absent two 
or three 
He mourned deeply over the cold- 
ness and stupidity of his brethren, 
and for encouragement of others, 
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‘rr and sister in the church, 
and persuaded them to meet to- 

r. The first meeting tended 
to convince them of their wretch- 
ed condition, without affording one 
ray of hope that their difficulties 
could ever be settled. The next 
they met again, and the 
‘Lord was with them.’ All were 
ready to confess thet 
bitter weeping. They mourned in 
secret over their backslidings, and 
the next | 
confession of their 
world, 
enquiring to know what they ‘must 
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soon became active in the work.— 


The whole number of hopeful con- 


verts is 
righty. Thirty-five have united 
with the Congregational ( BRECK, 
which new consists of 53 members, 
who appear to be firmly united in 
Christian love and fellowship. 

When we look around and be- 
hold the wonderful change produc- 

ed among this people, we can only 
Say, ‘¢ It is the Lord’s work, and 
marvellous in our eyes.” 

In Fayston, there has been 


stimated at upwards of 
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very interesting work of grace this 
winter. A Congregational C pare 
has been formed, consisting of ‘ 

members. In Moretown, be 
the Lord is pouring out his Spirit. 


A NOBLE EXAMPLE. 

In the early part of the winter, 
the Bible Soc ‘iety of the county of 
Monroe, in this State, appointed 
an agent to go through their lim- 
its, and take the necessary meas- 
ures for ascertaining the number 
of families destitute of the Bible. 
The agent visited every town, and 
every school district, and appoint- 

persons to go round, make the 
necessary enquiries, and send in 
their reports. On the 10th of last 
month, a full meeting of the Soci- 
ety was held, at which delegates 
were present from all parts of the 
county. At this meeting it was 
declared, as the result of a com- 
parison of all the reports, that 
there were at that time, within 
the limits of the « ounty, 1200 fam- 
ilies destitute of the Bible! Where- 
upon the Society immediately and 
unanimously adopted the following 
noble resolution: 

Resolved. That every family in 
the county of Monroe shall be sup 
pli lwith a Bible! 

Within a few days after the 
adoption of this resolution, orders 
were transmitted to the American 
Bible Society, in this city, for 1200 
Bibles and 700 Testaments. ac- 
companied with the assurance that 
they should all be paid for in six- 
ty days after the books were re- 
ceived. Five hundred dollars have 
already been remitted, and from 
the success of the subscription 
which has been opened in all the 
towns of the county, no doubt re- 
mains that the whole sum will be 
paid within the time mentioned. 

N. York Obs. 


INDIANS ON MARTHA’S VINEYARD. 


The Indians (or rather people of 
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colour) are somewhat numerous at 
the northwestern extremity of the 
Vineyard, known by the name of 
Gay Head: others are found at 
Christiantown—others still atCha- 
bequiddick, a separate island ad- 
jacent. The whole number can- 
not exceed 500 or 600. These 
people, in general, have very much 
degenerated, in a moral point of 
view, as well as others, since the 
time of the Mayhews—particular- 
ly the elder. From what we know 
of them, we should sav there are 
at present but few individuals 
among them who give evidence of 
true piety. The following state- 


ment respecting the schools among 
the Vineyard Indians, is from 
last report of the Society. 


the 


Installation, Poetry. 


At Gay Head, Mr. Baylies had 
50 scholars; 22 reading in the 
Testament, 17 in the spelling- 
book, and 11 in the alphabet; 24 
were learning to write. At Christ- 
iantown he taught one week, and 
had previously employed a female 
teacher 9 weeks. In his school he 
had 22 scholars; 12 read in the 
Testament, 6 in the spelling-book, 
and 4 in the alphabet; 15 are 
learning to write. At Chabequid- 
dick he taught 4 weeks, and em- 
ployed a woman of colour 12 weeks. 
In his school, he had 27 Indian 
children, 1 white child; 17 read 
in the Testament, 5 in the spel- 
ling book, and 5 in the alphabet; 
17 were learning to write 

Christ. Mir. 


ORDINATIONS AND INSTALLATION. 


1825. January 5th. Ordained, Rev. 
Seta 2. Arms, as pastor of the Uuited 
Congregational Churches of Grafton 
and Windham, Vermont. Sermon by 
Rev. Charles Walker, of Rutland 

1825. January13th. Ordained as pastor 
of the Congregational Church in Town 
send, Vt. Rev. James Kimpatt. Ser 
mon by Rev. Mr. Newton, of Maribo 
rough, 

1825. February 9th. Ordained as pas 
tor of the church in Weybridge, Vt. 
Rev. Hanver Smita. Sermon by Rev. 
Mr. Smith, of Poultney. 

18°5. February 16th. Ordained as 
pastor of the Congregational Church in 
Charlemont, Mass, Kev. Wares Tives- 


ton. Sermon by Kev, Mr, Sprague, of 
West-Springfield 

1825 February 23d. Ordained 
pastor of the Congregational Church in 
Stratford, Conn. Rev. Josava Leavitt 
Sermon by Rev. Dr. Taylor, from Acts, 
xxii 21, 

1825. March 2d. Ordained as pastor 
of the Congregational Church in Ca- 
naan, N.Y. Rev. Amos Fosrer. Ser: 
mon by Rev. President Tyler. 

1825. March 9th. Instailed as pastor 
of the First Congregational Church in 
New-Haven, Con. Rev. Leonarp Ba- 
con. Sermon by Rev. Joel Hawes, of 
Hartford, from II, Cor. iv. 2. 
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ORIGINAL POETRY. 


FOR THE HOPKINSIAN MAGAZINE. 
PARTING FRIENDS, 

Suatt we, friends, e’er meet again, 
In this dreary world of pain ?— 
Oft must sorrow’s billows roll ; 
Oft must avguish sting the soul; 
Oft must sin our prospects stain, 
Ere we ever meet again. 


Pilgrims, in a house of clay, 

Worn by time’s swift stream away, 
Sooo our race of toil is o’er, 

Soon we’re pilgrims here no more ; 
Soon we’ll leave this world of pain, 
Bound, one day, to meet again. 


| 


Earthly scenes, so dearly priz’d, 
Soon must all be sacrific’d :— 
Scenes, beyond the blue immense, 
Soon will wrap up every sense: 
Change, and grief, and tears, and pain 
Fit us there to meet again. 


Should we meet on earth no more, 
May we reach that heavenly shore, 
Where Redemption’s sons wiill be 
Bless’d with immortality !-- 
Farewett, then—-we’ll meet again, 
Beyond this dreary world of pain. 
£.C. ff 





